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Scotland has long attracted waves of migrants to 
its fair shores and, at the end of WWII, Britain 

actively encouraged immigration from several Commonwealth countries in Africa and the 
Caribbean to ease the labour shortage. These new migrants accepted jobs in public 
transport, hotels, restaurants and hospitals, jobs that the British people often did not want 
to do themselves. Further migrations followed and, since 2004, Scotland has welcomed 
immigrant groups from Ghana, Liberia, Rwanda, Somalia and Senegal. Many of these late 
20th and early 21st century newcomers did not want to leave their homelands but were 
compelled to flee from wars, atrocities and persecution.   

 
However, relatively little is recorded of !ŦǊƛŎŀƴ ƳƛƎǊŀƴǘǎΩ ǇŜǊǎƻƴŀƭ ŜȄǇŜǊƛŜƴŎŜǎΦ Lǘ Ƴŀȅ ōŜ 
argued that their presence is, to an extent, shrouded in mystery. It may be further argued 
that this has resulted in widespread perceptions of !ŦǊƛŎŀƴǎ ŀǎ ΨǘƘŜ ƻǘƘŜǊΩΤ ƘƛǎǘƻǊȅ ǎƘƻǿǎ ǳǎ 
ǘƘŀǘ ǘƘƛǎ ǎŜƴǎŜ ƻŦ ΨƻǘƘŜǊƴŜǎǎΩ ƻŦǘŜƴ ŎǊŜŀǘŜǎ ƻōǎǘŀŎƭŜǎ ǘƻ ŀƳŜƭƛƻǊŀǘƛƻƴ ŀƴŘ ŀŎŎŜǇǘŀƴŎŜ ōȅ 
indigenous populations. This is increasingly evident in the current political and social climate, 
which is exacerbated by the rising popularity of right-wing parties, economic crises and 
recessions, and by negative campaigning during recent referenda. Unfortunately, these are 
not the only problems faced by Africans in Scotland. With many having fled war-torn 
countries, tensions between some of the African peoples remain evident in British based 
communities, and some still refuse to interact or cooperate with other African nationalities.   
 
Although the reasons for migration to Scotland widely differ, undoubtedly, the influx and 
continued presence of ethnic minority families in Greater Glasgow has made an immense 
contribution to society and local culture. Focusing on African migrants in Scotland, 
ΨDƭŀǎƎƻǿΩǎ !ŦǊƛŎŀƴ ¢ŀƭŜǎΩ ŜȄǇƭƻǊŜǎ ǘƘŜ ƳŜƳƻǊƛŜǎ, traditions and artwork of Africans now 
ƭƛǾƛƴƎ ƛƴ {ŎƻǘƭŀƴŘΩǎ ƭŀǊƎŜǎǘ ŎƛǘȅΦ 
 
±ƻƭǳƴǘŜŜǊǎ ŦǊƻƳ ŀŎǊƻǎǎ DƭŀǎƎƻǿΩǎ ŜǘƘƴƛŎŀƭƭȅ ŘƛǾŜǊǎŜ ǇƻǇǳƭŀǘƛƻƴ ǊŜŎŜƛǾŜŘ ǇǊƻŦŜǎǎƛƻƴŀƭ ƻǊŀƭ 
history training and were supported to digitally record interviews with Africans living in the 
Ψdear green placeΩ. The foci of the interviews were African traditions and cultures. Older 
people often fear that their traditions, values and history will be lost and their children lead 
astray, whilst younger African-Scots sometimes struggle with notions of dual-identity, 
particularly if they have too few elders to engage them with their traditional African 
heritage. Recording these African tales was therefore important to African-Scots of all 
generations. Some of those testimonies are shared in this book, whilst others have been 
disseminated through a range of events and activities, and on a wonderful bespoke website, 
ŀǇǘƭȅ ƴŀƳŜŘ ΨDƭŀǎƎƻǿΩǎ !ŦǊƛŎŀƴ ¢ŀƭŜǎΩΦ hǳǊ ƘƻǇŜ ƛǎ ǘƻ ƴǳǊǘǳǊŜ ǘƘŜ ǘǊŀŘƛǘƛƻƴǎ ƻŦ ǘƘŜ Ǉŀǎǘ ŀǎ ŀ 
way for Africans in Scotland to find common ground and to share their heritage with others. 
 
Chief Gift AmuςLogotse           Dr Sue Morrison 

Friends of Wumenu Community Farm         Oral History Research & Training Consultancy 
February 2019 
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άIƻǿŜǾŜǊ ŦŀǊ ŀ ǎǘǊŜŀƳ ŦƭƻǿǎΣ ƛǘ ƴŜǾŜǊ ŦƻǊƎŜǘǎ ƛǘǎ ƻǊƛƎƛƴΗέ 
-African proverb 

 
 
Led by Friends of Wumenu Community Farm, a Scottish charity based in Glasgow, DƭŀǎƎƻǿΩǎ 
!ŦǊƛŎŀƴ ¢ŀƭŜǎΩ ǿŀǎ ŦǳƴŘŜŘ ōȅ IŜǊƛǘŀƎŜ [ƻǘǘŜǊȅ CǳƴŘ and Oral History Research & Training 
Consultancy. 
 
Actively encouraged by Britain to ease the post-war labour shortage, it is now more than 70 
years since African migrants began to arrive on our shores in relatively large numbers. They 
ŀŎŎŜǇǘŜŘ Ƨƻōǎ ƛƴ ƘƻǎǇƛǘŀƭǎΣ ǘǊŀƴǎǇƻǊǘ ŀƴŘ ƘƻǎǇƛǘŀƭƛǘȅ ŀƴŘ ǉǳƛŎƪƭȅ ōŜŎŀƳŜ ǇŀǊǘ ƻŦ .ǊƛǘŀƛƴΩǎ 
post-war social history. It was important for the whole team to appreciate the complexity of 
African traditions, which is understandable since the continent contains 54 countries and 
where, collectively, there are an estimated 1500-2000 African languages and dialects.  
 
Focusing on migrants who settled in {ŎƻǘƭŀƴŘΩǎ ƭŀǊƎŜǎǘ ŎƛǘȅΣ ΨDƭŀǎƎƻǿΩǎ !ŦǊƛŎŀƴ ¢ŀƭŜǎΩ 
explores memories, stories and artwork of African cultural traditions and the ways in which 
migrants sometimes struggled to keep those traditions alive in a new land.   
 
±ƻƭǳƴǘŜŜǊǎ ŦǊƻƳ ŀŎǊƻǎǎ DƭŀǎƎƻǿΩǎ ŜǘƘƴƛŎŀƭƭȅ ŘƛǾŜǊǎŜ population received professional oral 
history training and were supported to digitally record interviews with Africans living here. 
The main aims of this cross-generational project were to record, communicate and celebrate 
!ŦǊƛŎŀƴ ƳƛƎǊŀƴǘǎΩ ǊƛŎƘΣ ǾƛōǊŀƴǘ Ŏulture and heritage, and to discover ways in which these can 
be used to promote mutual interest and understanding between generations and across 
ethnicities. 
 
We are indebted to our funders and national lottery players, and to project organisers, 
volunteers and respondents, for coordinating the projectΩǎ Ƴŀƴȅ ŀŎǘƛǾƛǘƛŜǎ, recording 
testimonies, and sharing personal stories and memories. These testimonies have been, and 
will continue to be, shared and promoted through a range of events and activities, and on a 
unique bespoke website. We are also grateful to the African and Scottish artists and 
photographers who gave permission to use images of their work in this publication.  
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ά! ŦŀƳƛƭȅ ǘƛŜ ƛǎ ƭƛƪŜ ŀ ǘǊŜŜΣ ƛǘ Ŏŀƴ ōŜƴŘ ōǳǘ ƛǘ Ŏŀƴƴƻǘ ōǊŜŀƪέ 
- African proverb 

 

 

Contraception and Family Planning 

 

Attitudes toward contraception and family planning vary across Africa, though most tribes 

know about it. For example, contraception is not widely practiced in Congolese communities 

due to religious beliefs, though methods are available, and some families do use natural 

methods rather than modern ones. Their religion stresses that children are a gift from God, 

and infants are highly valued. Infant mortality rates in the Congo are high. Abortion is strictly 

illegal and punishable by imprisonment; it is also forbidden by cultural laws. Despite this, 

premarital sex is common, and abortions are performed as families consider it shameful for 

unwed daughters to give birth. Abortion is often induced by taking herbal medication orally, 

or it is performed by illegal abortionists. Having an abortion is punishable by prison 

sentence. An alternative to abortion is to allow the pregnancy to progress to term and to 

ǘƘŜƴ ǘŀƪŜ ǘƘŜ ōŀōȅ ŀƴŘ ƴŜǿ ƳƻǘƘŜǊ ǘƻ ǘƘŜ ƘƻƳŜ ƻŦ ǘƘŜ ōŀōȅΩǎ ŦŀǘƘŜǊΣ ŀƴŘ ǘƘŜƴ ŘŜƳŀƴŘ ǘƘŀǘ 

he pay them a fine. The baby and its mother are then left with his family and they become 

responsible for both. 

 

 

Traditions around pregnancy and birth 

 

The Samburu People 

There are fewer ceremonies and traditions surrounding pregnancy amongst Christian 

Africans, but these remain prevalent in many African tribes, including the Samburu of Kenya. 

Just like the Maasai, the Samburu are a semi-nomadic people, only they remain very 

traditional and still follow the old customs, unlike the Maasai. Samburu custom allows 

women to have sexual relations with men other than their husbands; however, once 

pregnant, the wives may only have intercourse with their own husbands and only for the 

first months of pregnancy. As the birthing time nears, the women return to the homes of 

their mothers or grandmothers and remain there until the child is of walking age.  With the 

birth of a baby the woman becomes a boofeydo or Ψsomeone who has made an errorΣΩ and 

she cannot see or speak with her husband, nor can the husband show any interest in her or 

the baby. After two to three years, the woman is able to visit her husband but not live with 
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him. She may only return to her husband when her mother buys everything that is needed 

for ƘŜǊ ŘŀǳƎƘǘŜǊΩǎ marital home. 

 

Serign Sanneh, Mandinka, Gambia, on guessing the sex of the baby:  

ά¸ŜǎΣ L ƎǳŜǎǎ ǘƘŜȅ ƘŀǾŜ ǘƘŜƛǊ ƻǿƴ ǿŀȅ ƻŦ ǇǊŜŘƛŎǘƛƴƎ ǘƘƛƴƎǎ - ƛŦ ǘƘŜ ōŜƭƭȅΩǎ ǘƻƻ ōƛƎ ƛǘΩǎ 

ǇǊƻōŀōƭȅ ŀ ƳŀƭŜ ŎƘƛƭŘ ŀƴŘ ƻƘΣ ǘƘŜȅ ƘŀǾŜ ǘƘŜƛǊ ƻǿƴ ǿŀȅ ƻŦ ǇǊŜŘƛŎǘƛƴƎ ǘƘƛƴƎǎΦέ 

 

 Pa Ebou Ngum, Wollof, Gambia, on guessing the sex of the baby: 

 ά.ŀŎƪ ƘƻƳŜ ǘƘŜǊŜ ŀǊŜ ǎƻƳŜ ǿƻƳŜƴΣ ƴƻǘ ŀƭƭΣ ǿƘƻ Ŏŀƴ ƭƻƻƪ ŀǘ ȅƻǳǊ ŦŀŎŜ ŀƴŘ ǘŜƭƭ ȅƻǳ 

ǿƘŀǘ ȅƻǳΩǊŜ ƘŀǾƛƴƎΣ ȅŜŀƘ ǎǇŜŎƛŀƭ ǇŜƻǇƭŜ ǘƘŜȅ ƘŀǾŜ ǘƘŀǘ ǉǳŀƭƛǘƛŜǎΦέ 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

One of the birthing practices of the Baganda in Uganda 

In the Baganda group of people of Uganda there is a tradition of making banana leaf 

waistbands for the expectant mother, just before she was about to give birth. These would 

come from both the male and female banana plantations, in readiness for either sex of baby. 

One of them would be used to tie the baby to the mother depending on the outcome of the 

birth. 
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 Nassar Lule, Baganda, Uganda: 

 ά.ǳǘ ǎǘƛƭƭ ǘƘŜȅ ƘŀǾŜ ǘƘŀǘ ƻƴŜΣ ƛǘ ǎtill continues. 

When you have a baby, there is a lot of tree. 

That one, your mum or grandpa have to bring 

tree leaves, and all that, and they birth you on 

that. That one is necessary, even if you born 

in the hospital. They have to bring you home. 

When they bring you home, the grandma is 

Ǝƻƴƴŀ ōŜ ǘƘŜǊŜΣ ōƛǊǘƘ ȅƻǳ ǿƛǘƘ ǘƘŀǘ ƻƴŜΦέ  

 

 Nassar Lule, Baganda, Uganda, on birth in 

 Glasgow: 

 ά¸ŜŀƘΣ ŜǾŜƴ ƘŜǊŜΣ ƻƘΣ ƛǘ ƛǎ ǎƻƳŜǘƘƛƴƎ ǘƘŀǘ 

 never go away. Even the people if they have 

 baby here, they born in the hospital they 

 ǘŀƭƪ ǘƻ ǘƘŜƳ ƻǾŜǊ ǘƘŜǊŜ ŀƴŘ ǘƘŜȅ ǎŀȅ LΩƭƭ 

 send  youΧόƭŀǳƎƘύ, then they send it. They 

 ǎƳŀǎƘ ƛǘΣ ǎƻ ƛǘ ŎƻƳŜ ƭƛƪŜ ŀ ǇƻǿŘŜǊΦέ 

 

 Rohay Conteh, Mandinka, Gambia, on birth in Gambia: 

 άhƘΣ ȅŜŀƘΣ ȅŜŀƘΣ Ƴƻǎǘƭȅ ƛŦ ȅƻǳ ƘŀǾŜ ŀ ƳǳƳΣ ǎƘŜ ǿƛƭƭ ƘŜƭǇ ȅƻǳΧ {ƘŜ ǿƛƭƭ ǘŜŀŎƘ ȅƻǳ Ƙƻǿ 

 to ǿŀǎƘ ǘƘŜ ōŀōȅΣ Ƙƻǿ ǘƻ ŎƭŜŀƴ ǘƘŜ ōŀōȅΧ ¸ŜŀƘΣ ǿƛƭƭ ǘŜŀŎƘ ȅƻǳ ŀ ƭƻǘ ƻŦ ǘƘƛƴƎǎΣ ȅŜŀƘ 

 definitely working very hard for most of the time when it comes to sleeping and stuff 

 like that because mŀȅōŜ ȅƻǳΩǊŜ ǘƻƻ ǘired and need support, yeah definitely and 

 also, yeah, how to look after yourself as well because we have medical help 

 after people give birth and also the local  traditional way that you see some people 

 they use hot water and towel to massage the one who had the baby because 

 also they lose a lot of blood, so they have different things they do as well like 

 ƭŜŀǾŜǎ ŀƴŘ ŀ ǘƻǿŜƭ ǘƻ ƳŀǎǎŀƎŜ ǘƘŜ ƳƻǘƘŜǊ ŦƻǊ ŀ ŦŜǿ ŘŀȅǎΧ {ƻƳŜ ǇŜƻǇƭŜ ǳǎŜ 

 ōŀƴŀƴŀ ƭŜŀǾŜǎΣ ȅŜŀƘ ōŀƴŀƴŀ ƭŜŀǾŜǎΦέ 

 

 Rohay Conteh, Mandinka, Gambia, on birth in Glasgow: 

 άhƘ ȅŜŀƘ ƛǘ ƎƻŜǎ ƻƴΣ ǘƘŀǘΩǎ ǿƘŀǘ LΩƳ ǎŀȅƛƴƎΦ LŦ ȅƻǳ ŘƻƴΩǘ ƘŀǾŜ ŀ ōŀƴŀƴŀ ƭŜŀŦ ȅƻǳ Ŏŀƴ 

 use a ǘƻǿŜƭΦ Lǘ ŎŀǊǊƛŜǎ ƻƴ ƘŜǊŜΦ {ƻƳŜ ǇŜƻǇƭŜ ǘƘŜȅ Řƻ ƛǘ ŦƻǊ Ƴƻǎǘ ǇŜƻǇƭŜ ŀƴŘ ƛǘΩǎ ǾŜǊȅ 

 ƘŜƭǇŦǳƭΦ !ƴŘ ŀƭǎƻΣ ǘƘŜȅ ǘŜƭƭ ȅƻǳ ǘƻ ǘƛŜ ȅƻǳǊ ǘǳƳƳȅ ŀŦǘŜǊ ƎƛǾƛƴƎ ōƛǊǘƘΦέ 

 

 

 

Birthing Chair 
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Sifudu 

Umtata tribes (in the south-eastern cape of Africa) maintain several traditions after the 

birth. ¢ƘŜ ŀŦǘŜǊōƛǊǘƘ ƛǎ ǳǎŜŘ ǘƻ ΨŎƭŜŀƴǎŜΩ ǘƘŜ ōŀōȅ ŀƴŘ ƛǎ ǎƛƳƛƭŀǊ ǘƻ ŎŜǊŜƳƻƴƛŜǎ ǇŜǊŦƻǊƳŜŘ ōȅ 

several other African tribes. The umbilical cord is cut back to a length of 7-10 cm using a strip 

of dry grass. One hour later, the cord is again cut, this time to a length of 5cm. The remaining 

umbilical cord is then salved by female attendants with a preparation of ash, sugar and an 

egg-shaped poisonous fruit ŎŀƭƭŜŘ ΨǳƳǘǳƳŀΩΤ ǘƘƛǎ ƛǎ ƳŜŀƴǘ ǘƻ Ǌƻǘ ǘƘŜ ŎƻǊŘΣ ǿƘƛŎƘ ǘƘŜƴ ŘǊƻǇǎ 

away after three to four days. 

 

! ŎŜǊŜƳƻƴȅ ƴŀƳŜŘ ΨǎƛŦǳŘǳΩ ƛǎ 

performed between the third 

and fourteenth day after birth. 

[ƛǘŜǊŀƭƭȅ ƳŜŀƴƛƴƎ ΨǇŀǎǎƛƴƎ ǘƘŜ 

ōŀōȅ ǘƘǊƻǳƎƘ ǎƳƻƪŜΩΣ ǘƘŜ ǎƛŦǳŘǳ 

ceremony centres around a 

small fire made with pungent 

leaves from the sifudu tree.  The 

leaves create an arid smoke 

which irritates the eyes, nose 

and mouth. A female attendant 

holds the baby upside down by its legs and passes the child through the smoke several times. 

The infant is then handed to its mother who is seated beside the fire; she then passes the 

child under one of her legs and then the other. The child is then bathed thoroughly. It is 

believed that the sifudu ceremony strengthens the baby, making it resistant to ridicule, 

fright or verbal torment. 

 

Burying the Umbilical Cord 

With the Bamiléké people of Cameroon, an important event after the birth of a child is to 

bury its umbilical cord under the roots of a tree. The Bamiléké have very close ties to the 

lands of their ancestors and to nature. If people live in the city, they will visit their ancestral 

lands as frequently as they possibly can due to these ties. 
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 Jean Albert Nietcho, Bamiléké, Cameroon, on keeping up the tradition of burying 

 the umbilical cord now that he and his family are in Glasgow: 

 ά²ƘŜƴ ȅƻǳ ƘŀǾŜ ŀ ōŀōȅ ǘƘŜǊŜ ƛǎ ƻƴŜ ǘƘŀǘΧǘƘŜ ŎŜǊŜƳƻƴȅ ǘƘŀǘ ȅƻǳ ƘŀǾŜ ǘƻ ŘƻΧΦƻƴŜ 

 of the  Ƴƻǎǘ ƛƳǇƻǊǘŀƴǘ ŎŜǊŜƳƻƴȅΦ ¢ƘŜ ǳƳōƛƭƛŎŀƭ ŎƻǊŘΧΦōŜŎŀǳǎŜ ǘƘŜ ǳƳōƛƭƛŎŀƭ ŎƻǊŘ ƛǎ 

 ǾŜǊȅΣ ǾŜǊȅ ǎƛƎƴƛŦƛŎŀƴǘ ŦƻǊ ǳǎΦ ¸ƻǳ ƘŀǾŜ ǘƻΧΦȅƻǳ ōǳǊȅΧȅƻǳ ōǳǊȅ ȅƻǳǊ ǳƳōƛƭƛŎŀƭ ŎƻǊŘ 

 ǿƘŜǊŜ ȅƻǳǊ ŀƴŎŜǎǘƻǊ ŎŀƳŜ ŦǊƻƳΦ 9ǾŜƴ Ƴȅ ƪƛŘΩǎ ƻƴŜΦ L ƪŜŜǇ ƛǘ ŦǊƻƳ ǘƘŜ ƘƻǎǇƛǘŀƭΦ L ƪŜŜǇ 

 it and when I go back home, I will bury it where our ancestors came from. We do 

 ōŜƭƛŜǾŜ ǘƘŀǘ ƛǎ ŀ ƭƛƴƪ ǘƻ ǿƘŜǊŜ ǿŜ ŎŀƳŜ ŦǊƻƳΧ ²Ƙŀǘ we do here is when we have a 

 baby. I will call it baby seeing. So, you do, you  invite people. They call it in French 

Ǿƻƛǎ ōŞōŞΦ {ƻΣ ǿŜ Řƻ ƛǘ ƘŜǊŜΦέ 

 

 Lydie Bere Flere Dossa, Akan, Ivory Coast, on pregnancy and birth in Glasgow: 

 ά¸ŜŀƘΣ ƛƴ Glasgow, yes, the African communityΧΦ .ŜŎŀǳǎŜΣ ƛǘΩǎ ƴƻǘ ƻƴƭȅ ǇŜƻǇƭŜ ŦǊƻƳ 

Ivory Coast. Because when you emerge in another country, you know other African 

People, as well, because I have friends from all over the world. From Congo, from 

Cameroon, from Benin. I have them from Eritrea. I have them from Egypt. I have them 

from America. I have Scottish friend. Beautiful Scottish  friend, families, you know. I 

have them from France, Germany, Italy, all over. You are like friend. There is friend 

and there is close friend and there is family. You know, because I have some Scottish 

family who are like family. You do things together, you travel together, with our 

children, so that you are like family. So, people like this they gave me food, they was 

cooking for me, you know, for my child, for me. They came and visit me. They bring 

ƳŜ ƎƛŦǘΧ {ƻΣ L ǘƻƭŘ ǘƘŜ ƘŜŀƭǘƘ ǾƛǎƛǘƻǊΣ ƴƻΣ L ƘŀǾŜ ǇŜƻǇƭŜ ǘƻ ƭƻƻƪ ŀŦǘŜǊ ƳŜΦ .ǳǘ ǎƘŜ ŀǎƪŜŘ 

me, she asked to bring help to go and do my shopping. I said, no, I have people to 

look after me. But she asked me, she asked to bring help, to go and do my shopping. 

I said, no, I have people around me, so, I feel fine. So, the same way that in Africa, 

ǇŜƻǇƭŜ ŀǊŜ ŀǊƻǳƴŘ ȅƻǳ ǿƘŜƴ ȅƻǳ ƎƛǾŜ ōƛǊǘƘΦ IŜǊŜΣ ŀǎ ǿŜƭƭΣ L ǘƘƛƴƪ ǎƻΣ L ǘƘƛƴƪ ǘƘŜǊŜΩǎ 

people around you ǘƻ ƎƛǾŜ ȅƻǳ ƘŜƭǇΦέ  

 

Shea Butter 

One of our Akan respondents, originally from what is now 

the Ivory Coast, told us about the tradition amongst new 

mothers of using the lovely smell and skin enhancing 

properties of shea butter to show that they are doing well 

and are in good health after the birth. Shea butter has 

been known for centuries as Ψǿomen's goldΩ in Africa, as 

it is a product which has been primarily made by women 

for women. They extract the product from the karité nuts 



14 
 

(which grow in the Sahel region that stretches from West to East Africa, from Guinea and 

Senegal to Uganda and South Sudan), and it is then used locally and in the cosmetic and food 

industries. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Naming Ceremonies 

 

Hausa 

The Hausa are the largest ethnic group in West Africa. They are mostly located in north-

western Nigeria and in neighbouring south Niger. Music and art play a big role in their 

everyday life and the Hausa are well known for their craftsmanship and crafts, which are 

sold throughout West Africa. 

 

The wife is bathed every day during pregnancy and frequently after she has given birth. 

Guests are sent invitations to the naming ceremony on the sixth day after the birth. The 

father buys kola nuts (a West African nut used for its stimulant properties) to offer to the 

visitors. Food is also prepared and offered to the guests to mark the birth of the child. The 

Imam goes to the house and the women greet him whilst the men wait outside. He 

slaughters an animal provided by the father of the child. Everyone prays to Mohammed in 

both Arabic and Hausa. The Imam is then given gifts by the father. 

Names are chosen from the Koran (or Qur'an) by the father, without consultation with the 

mother. Boys are named after prophets; girls names reflect historical figures, such as Amina 

and Aishatu. 

 

 


